







































































TEILHARD DE CHARDIN

philosopher, palaecontologist, theologian

A bold vision

of the universe

by Francois Russo

theologian, philosopher and

scholar, whose thinking and
work have made a valuable contribution
to religious, philosophical and scientific
thinking by suggesting an outline for a
civilization of the Universal... 1t was in
these terms that Unesco’s General Con-
ference in Belgrade in 1980 expressed
its unanimous decision to celebrate in
1981 the centenary of Teilhard’s birth.

P/ERRE Teilhard de Chardin, the

In accordance with the wish of the
General Conference, an international
symposium on Teilhard’s life and work
was held at Unesco Headquarters in
Paris in September 1981. It was attend-
ed by some forty palaeontologists,
specialists in prehistory, ethnologists,
philosophers and theologians, who had
come from eighteen countries and
every continent, The Director-General
of Unesco, Mr. Amadou-Mahtar M’'Bow,
and the President of France, Mr. Fran-
cois Mitterrand, each gave an address
at the closing session.

FRANGCOIS RUSSO, philosopher and historian
of science, is adviser to the International Catholic
Centre of Unesco, in Paris.

Such a tribute may have caused sur-
prise in some quarters. Although the
scientific work of Pierre Teilhard de
Chardin may still have the esteem of
palaeontologists and prehistorians,
among scientists working in other
disciplines it is far from being so well
known and appreciated, and the
general public is even less familiar with
it. As for his philosophical and religious
thinking, it seemed to have faded into a
certain obscurity, after arousing wide
interest and enthusiasm during the
decade following his death (the Roman
Catholic authorities did not authorize
the publication of his writings in these
fields during his lifetime).

The Unesco symposium showed that
Teilhard's personality and the various
aspects of his thought still command
the attention of noted specialists, even
if many of them do not share his
religious convictions,

_Pierre Teilhard de Chardin was born
in Auvergne, France, on 1 May 1881, in-
to a well-do-do Christian family.
Nothing in his childhood, save an early
fascination with rocks and minerals,
foretold that he would become a man of
grand perspectives and an indefatigable
explorer, enthralled both by the future

and by the past of the world and
mankind.

In 1899, he joined the Jesuit
novitiate. His years of religious training,
begun in France, took him to the British
island of Jersey where he became in-
terested in mineralogy and geology
while still pursuing his philosophical
studies. Next they took him to Egypt,
where he taught physics at the College
of the Holy Family in Cairo and confirm-
ed his taste for the earth sciences, and
then to Hastings in England, where he
devoted his leisure hours from theology
to palaeontology.

However, it was not until 1912 that
he really embarked on his scientific
career. At the Museum of Natural
History in Paris, he met Marcellin
Boule, famous for his work on the
Neanderthal skeleton from La Chapelle-
aux-Saints in France. Then came the
war, in which Teilhard served as a
stretcher-bearer from 1914-1919. Dur-
ing this period he wrote the essays
which were later collected and publish-
ed under the title Ecrits du Temps de la
Guerre (Wartime Essays). -

With the coming of peace, he return-
ed to his work in Paris at both the’
Museum of Natural History, where he
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or Sinanthropus, the stage in the evolu-
tion of man which preceded Homo sa-
piens, he was one of the principal
organizers of the team which explored
the site for more than ten years and
made a noteworthy contribution to the
proof that Sinanthropus knew of fire
and could make tools.

Although less exhaustive, Teilhard's
work on human palaeontology in the
south and east of Africa also deserves
consideration. Teilhard anticipated the
belief that greater efforts in the search
for the origins of man should be con-
centrated in these regions where
outstanding discoveries have been
made since the beginning of the 1960s
in connexion with the first hominids,
Australopithecus and Homo habilis,
which could be the ancestor of Homo
erectus.

What distinguishes Teilhard from the
majority of the great scientists of our
era is that he wished, without in any
way impairing his scientific work, to be
more than a scientist in the strict sense
of the term. It was not that he under-
rated science; on the contrary, no one
more than he has proclaimed its full
scope and significance. But he was cer-
tain, nonetheless, that what he had to
say - went further than. science.
Moreover, he intended to conduct in-
vestigations into the Totality of the
Universe, of Man and of Humanity from
an evolutionary and dynamic viewpoint,
proposing to study not only their past,
but their future in the light of their past,
His message is marked by so pervasive
a concern for synthesis and unity, that,
as Mr. Amadou-Mahtar M'Bow noted
at the Unesco symposium, “his
thought, like a musical composition,
cannot be understood in fragments'’.
However, to explain it, it must be divid-
ed into certain major theses, distinct,
but closely interrelated.

These theses may be grouped into
two categories, although Teilhard
himself never presented them in this
way. The first category consists of
those views directly linked to science,
more exactly, to palaeontology and the
theory of evolution. The second con-
sists of ideas further from science
which issue especially from his
philosophy and Christian faith.

The awakening planetary consciousness

According to Teilhard de Chardin, the human community is undergoing a
radical transformation of consciousness. We are evolving from a state of
tribal-national awareness to global consciousness. Through a process which
he calls ‘“’planetization’’, the forces of evolution have shifted from
divergence to convergence. When mankind first appeared on the earth,
groups diverged into separate tribal units. However, the spherical shape of
the earth, the increase in population and the rapid development of com-
munication in recent times have caused consciousness to converge and in-
tensify. Out of this process, global consciousness is emerging...

Teilhard’s concept of religion helps us understand the religious
phenomenon of our times in both its ecumenical and secularizing trends. His
concepts of the convergence and complexification of consciousness clarify
the meeting of religions. His understanding of the spiritual power of matter
makes it possible to see the process of secularization in a spiritual light, Yet
his thought is not merely a harmonious synthesis to be admired at leisure,
but the call of a prophet ringing out across the future, challenging the
religions to be active forces in our time to harness and direct human energies
at this critical moment in history: so that the secular will reach fruition in the
spiritual and the spiritual will encompass and activate the energies of the
secular. It is in this sense that Teilhard’s thought has had and, | believe, will
continue to have an impact on the religious consciousness of the twentieth

century.

Philosopher, Fordham University, New York
{Extract from an address given at the Unesco symposium

Ewert H. Cousins

16-18 September, 1981)

Among the theses in the first
category there is, first of all, the law of
complexity-consciousness, which had
been sketched out before him, but
which he expounded in its full scope.
According to this, the course of evolu-
tion offers us two intimately related,
parallel forms of growth, one in com-
plexity, especially of the nervous
system and the brain, the other in the
psyche and consciousness.

This law, fundamental for Teilhard,
hardly goes beyond science in the strict
sense. Is it not remarkable, as the
Unesco symposium clearly demon-
strated, that this law is almost
unanimously acknowledged today by all
those who seek to understand the
process of evolution, no matter what
their  philosophical and religious
convictions?

More personal, less commonly ac-
cepted, although rooted in the direct
extension of the law of complexity-
consciousness, is Teilhard's basic view
that the appearance of life is not an ac-

Science and technology — the new factor

Teilhard de Chardin was one of the earliest thinkers in the West to realize
that modern science and technology are not just an extension of the old
tradition, but represent an entirely new factor in the universalization of
mankind which no creative theologian could afford to ignore.

{Extract from an address given at the Unesco symposium

Karan Singh
Ministry of Education and Culture
New Delhi, India

16-18 September, 1981)

cident, an anomaly, but the result of an
inevitable process, the ascent of the
Spirit crowned by the appearance of
man. Evolution, which had formerly
moved along diverging paths, began to
converge toward man, its final blos-
som. Teilhard summarizes this view in
his great work Le Phénomene humain
{The Phenomenon of Man), as follows:
“The centre of perspective, Man is at
the same time the centre of construc-
tion of the Universe”.

Another of Teilhard’s ideas, closely
linked to science but going further than
it, specifies the nature of the evolutio-
nary process. This process is a con-
stant progression, but with critical
points or thresholds such as the pas-
sage from matter into life, the birth of
reflexion linked to hominization. Here
Teilhard went along with the formula of
Julian Huxley, the distinguished British
biologist who was Unesco's first
Director-General: ‘“The appearance of
man is evolution become conscious of
itself’’.

Another threshold brings us to the

- second category of Teilhard's major

ideas, those which are less directly, if at
all, related to science, and concern the
spreading of Humanity all over the
earth. This process is undoubtedly a
fact, but from it Teilhard draws con-
sequences for the future of Humanity
which go far beyond this simple fact.

This point is demonstrated by the
way Teilhard develops his major views
on the future of Humanity ‘“taken in the
mass’’. He does not tell us what will
necessarily happen, but under what
conditions Humanity can be "saved".
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A NEW GENERATION OF TURKISH WOMEN

CONTINUED FROM PAGE 17

November 19th. Went to the grocer’s to
buy a can of paraffin.”

The author then intertwines descrip-
tions of how this peculiar needle works
its way through Bilal's body with the
triviality of daily events like the eternal
buying of cans of paraffin and the
calculation of the distance between
Bilal's house and those of the people he
knows.

"“Today, Monday 30th June, 1931, at
two o’clock, the needle started to move
again, towards my back... At about six
it came to a halt and so did the pain. |
went out and walked to the house of
Anastasia, the midwife. | make the
distance between my front door and the
door of Anastasia the midwife 63 of my
own paces...”

The needle’s stealthy progress, the
various pains it causes and the constant
buying of cans of paraffin produce a ris-
ing frenzy, yet daily life goes on, as flat
as ever. ““The needle has started going
towards my heart. Realizing that it
would reach my heart, | began to walk
southward. In this direction, the garden
walls, the garden gates, the distance
along the walls of the houses, the
single-width doors, the pine-trees, the
woodwork, the stretch of houses and
the length of the street totalled
604 feet”,

Gradually the end approaches. Under
the inexorable threat of the needle, Bilal
finally sets fire to the four hundred cans
of paraffin he has stored away in the
cellar, Everyone, relatives  and
neighbours, goes up in flames with the
house. No-one really knows whether
the fire started in the cellar or not, and
anyway what does it matter? For fire
breaks out where it was not expected:
“The door-bell rang... Zembul rushed
to answer it’ in her hands, too, she was
holding flames.”” An ending in which
nothing is explained but which, with the
almost epic density of its presentation,
exercises an extraordinary fascination.

It can be seen from these quotations
that some women practise a type of
writing in which escape into the im-
agination and dream-fantasy compen-
sates for the dreadful monotony of life,
using a system of mirrors to conjure up
a reversed image of reality.

But there are other women who
grasp reality with both hands, yet still
display rare poetic sensibility. Social

reality is discreetly but clearly presentin- .

the stories of Furuzan, Adalet Agaoglu,
Sevgi Soysal, Nezihe Meri¢, Tomris
Uyar and many others...

Already in 1951 Nezihe Meri¢ was
breaking away from conventional nar-

rative. Her first stories—and subse-
quent ones—did not have plots, but
they re-created moods and poetic
moments. She has a gift for capturing
those fleeting instants in which the
essence of life can be experienced with
quivering intensity.

The distinguishing mark of Furuzan,
ever since her first collections of stories
came out in 1971, has been the quality
of her style. Her tales, some of them
verging on melodrama, are about the
lives of rich peasants in the south; she is -
interested in the aimless existence of
characters who are looked upon as

“’social problems’”: orphan girls,
deserted wives, soft-hearted pro-
stitutes, homesick emigrants from

remote parts of the Ottoman Empire,
wretched skivvies, caretakers of
decrepit mansions owned by
unscrupulous masters.

But the writer's sensibility and her
desire to re-create the real, deep life of
her homeland domipate all: “/n the
country, the days had grown shorter.
The apricots had been spread out to
dry. Some of the fruit on the mulberry-
tree was as black as sloes. In the kit-
chen, the smell of food reminded one of
peppery ‘tarhana’ soups. Now the sleek
red tomatoes and shiny pimentos for
stuffing had lost their flavour. The old

THE TEILHARD PHENOMENON

Africa under the leadership of Revil Mason,
Van Riet Lowe and John Robinson.

Prehistoric industries were also part of
Father Teilhard’s field of interest. When
prospecting for fossils, he was also looking
for traces of Man: in this way he came to
discover many Palaeolithic and Neolithic
sites in China, India, Burma, at Djibouti and
in Ethiopia, to visit many others and to make
attempts at synthesis.

In geology he produced many very impor-
tant pieces of work. It is very evident that
Teilhard insisted on making a fundamental
study of the structure of a deposit before
starting to collect. | think he must have writ-
ten on the geology of all the sites he had oc-
casion to study or visit from Jersey to Java,
and of course throughout China.

What emerges from this considerable
volume of scientific work, which never-
theless represents only part of Pierre
Teilhard de Chardin’s output and thought?
First, it is obviously work in subjects dealing
with the past— palaeontology, geology and
prehistory.

It is also field work. Teilhard travelled the
world with his geological hammer in his
hand, rushing off the moment an outcrop
appeared which revealed the deep structure
of the earth, undismayed by distances,
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climates or people. Struck down by a
myocardial infarction in 1947, he wrote, “On
the morning... of 1 June, heart attack...
Then a spell in hospital... And a turning-
point in my life. Compulsory abandonment
of the great life in the field. Today, at this
very moment, | should be in the plane to

‘Johannesburg...”
Next, it is synthetical in approach, at

every level. Each chance find, each analysis
of a phenomenon, a fossil or a prehistoric
object, was an excuse to write a comprehen-
sive study on the problem in question.
Moreover at another level Pierre Teilhard de
Chardin was obviously a past master at link-
ing his geological studies with his work on
the content of the strata studied, the fossils
and the flints. At yet another leve! one of the
original features of Teilhard's thought was
that he saw Man and Life in their earthly and
cosmic contexts, and hence could relate ap-
parently isolated phenomena to the general
evolution of the Universe.

Then again it is international, or perhaps
cosmopolitan, in character. Not so much in
its subject-matter {which is nothing if not
universal) as in the way it was approached
and carried out. Pierre Teilhard de Chardin
worked in Europe, Asia, Africa and America.
He lived for nearly twenty years in China,
and collaborated a great deal with C.C.

Young, Pei Wen Chung, Yang Kieh and
H.C. Chang. He lived in the United States
and was a research associate at the Wenner-
Gren Foundation for Anthropological
Research.

Lastly, allow me to recall another feature
of Pierre Teilhard de Chardin’s work which is
unusual and yet not negligible, namely his
scientific poetry.

“Some thousands of millions of years
ago, not, it would appear, by regular pro-
cess of astral evolution, but as the result of
some unbelievable accident (a brush with
another star? an internal upheaval?) a frag-
ment of matter composed of particularly
stable atoms was detached from the surface
of the sun. Without breaking the bonds at-
taching it to the rest, and just at the right
distance from the mother-star to receive a
moderate radiation, this fragment began to
condense, to roll itself up, to take shape...”

And on the origin of Man, “With
hominization, in spite of the insignificance
of the anatomical leap, we have the beginn-
ing of a new age. The earth ‘gets a new
skin’... Man came silently into the world"”,

M Yves Coppens
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lady of the house, sprightly as a young
girl, but small and wizened, was putting
the bedclothes away in cupboards built
into the walls. She placed muslin
lavender-bags between the sheets. The
house was getting ready for another
summer, with the clean, scoured torpor
of a Turkish bath. Fuchsias, begonias
“and stonecrop stood in a row by the
window in the passage.”

This “’lady’’ had been no such thing
when she was merely servant to the rich
landowner whom later, after his wife
died, she finally married. Told in the
first person by the maid turned mistress
on the death of her husband, the story
uncovers the psychology of a woman,
once downtrodden herself, who now
rules her servants with a rod of iron.
She has got what she wanted, but she
is not safe from misfortune. Vedat, the
youngest of her three sons, is a rebel.
““The harm that has befallen my son is
worse than the pain of love. Why didn‘t
we teach him to be like other people?
My Vedat is going to his ruin for
nothing. For nothing."”

Her eldest son arrives during the

night on the train from Ankara, and tells
her that Vedat, the student, has been
arrested. The mother collapses on to
the divan covered in its white dust-
sheet. She feels a sudden pain in her
stomach. ““Shall we go to my son
tonight?, she thought. We could hire
Omer’s taxi, though it is as much as
Omer’s taxi can do to get as far as Six
Willows... Suddenly she realized that
they could go nowhere that night.”’

In most of Furuzan's stories, as in
those of other Turkish women novelists
today, there is no proper ending. Reali-
ty acquires its full meaning in bits and
pieces, by the assembling of small in-
dividual facts,

Lie Down to Die is a novel by Adalet
Agaoglu published in 1973. It describes
different facets of the evolution of
Turkish society between 1938 and 1968.

The author pursues a relentless quest
for the identity of the Turkish female in-
tellectual. “‘Atatirk died in 7938",
Adalet Agaoglu wrote in the preface to
her first novel. “Within the limits of his
powers and in a precise situation,
Atatirk showed Turkey how to go
about taking her place among the coun-
tries of the developed world. He died in
1938. What happened then? What kind
of education was received by the peo-

ple who finished primary school in the .

year of his death? The first or second
generation of recruits in the literacy
campaign! What was the world situa-
tion, what was Turkey’s situation,
when they were at the learning stage?
What did they know about that period
of rapid mutations?”

The principal female character in
Agaoglu’'s novel breaks cynically
through all the prohibitions that have
oppressed women for centuries, yet she
still retains a feeling of guilt. Adalet

Agaoglu, like Leyla Erbil, wants to
define her position in relation to the old
beliefs and the old taboos, in relation to
men, in fact, within a society where
tradition is in conflict with modernity
and all its challenges.

So it is the transformation of Turkish
society under the impact of progress
and republican reforms that provides
women as well as men with raw
material for the novel. But women have
a direct knowledge of their problems
and can reproduce this knowledge with
all its nuances, speaking as it were for
all those other women who are not
lucky enough to be able to liberate
themselves, even through writing.

In present-day Turkey no one can
escape the burning political and social
problems of the age. Sevgi Soysal, who
died at the height of her powers, came
to fame with a marvellous short novel
entitled Aunt Rosa, the story of an ec-
centric old lady who lives on two levels,
so that humdrum reality mingles with
the magic of fancy.

Around 1972 Sevgi Soysal set down
in masterly fashion her observations on
the world of prison. With perfect insight
and frankness she describes the abyss
that separates a peasant woman who
has nothing in the world, but who lives
her life, in spite of her crime, in a sort of
innocence, and a political militant, con-
scious that any communication bet-
ween them is impossible; each of the
women exists alone in her only discerni-
ble reality.’

The lucidity shown by Turkish
women is proof of their entitlement to
their place in the world of art—a world
which is neither masculine nor
feminine—and a most convincing re-
affirmation of an intelligence and a
sensibility that have never faltered.

The 1950-1980 generation of women
writers was preceded by other talented
authors. Among these, the prestigious
name of Halidé Edip Adivar
(1884-1964), who fought beside Atatlirk

in the armed struggle, occupies an im-
portant place in Turkish literary history.

But the real artistic flowering of
women sprang from an ideological and
practical determination that originated
with Mustafa Kema! Atatlirk. The laws
giving women the right to vote (much
earlier than in many other countries),
the modern civii code and the
numerous educational reforms design-
ed to help women to catch up with men
in the field of culture—all these made
the feminine renaissance possible.

But Atatiirk’s campaign in this sphere
was essentially a defence of Turkish
women’s fundamental role, a radical
change of attitude away from the old
patriarchal tradition. ‘

As soon as the country had been
liberated and the Republic proclaimed
in 1923, the problem was brought out
into the open. ““To live is to function”,
Atatiirk declared; “‘therefore if one
organ of a society functions while the
other is inert, that society is paralysed.
One of the urgent needs of our time is
to ensure the rehabilitation of women in
all spheres.”’{1).

Addressing a crowd in the little
Anatolian town of Kastamonu, on 27
August 1925, Atatiirk stressed again
the need to do away with antiquated
customs. “In my travels, not only in the
villages but in the towns and cities too, /
have seen our womenfolk carefully con-
cealing their face and eyes. Now, my
male comrades, this is partly the result
of our selfishness.”’

Still on the subject of Turkish

‘'women, President Atatlrk concluded:

“Let them show their faces to the world
and let them contemplate that world
with their own eyes: there is nothing to
fear.”

The new generation of Turkish
women writers are turning his message
into a reality. They are showing their
faces to the world, and they are gazing -
on the world “with their own eyes”,

M Guzin Dino

(1) From Atatirk, published by the Turkish Na-
tional Commmission for Unesco, 1963.
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